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Eightfold Path. The belief in a permanent self must natur-
ally produce attachment to it, and attachment to it must
necessarily breed egotism, and craving for pleasure here on
earth and then beyond in heaven. Therefore the discern-
ment of a permanent self can not be the condition of eman-
cipation from sorrow. The very search iord^man is wrong,
and like every other wrong start it must lead in a false direc-
tion. As Asvagosha says in his Sraddholfdda Sutra^ "all
false doctrines invariably arise out of the atman conception.
If we were liberated from it, the existence of false doctrines
would be impossible." Said the Blessed One to King Bim-
bis&ra: (< He who knows the nature of his self and under-
stands how his senses act, finds no room for the " 15? nor
even any ground for its supposition. The world holds to
the idea of 'l I " and from this arises false apprehension.
Some say that the (< I " endures after death, others say it
perishes. Both have fallen into a grievous error. For if the
"I" be perishable, the fruit people strive for will perish too^
and then deliverance will be without merit. If, as others
say, the " I" does not perish, it must be always identical
and unchanging. Then moral aims and salvation would be
unnecessary, for there would be no use in attempting to
change the unchangeable. But as there are marks of J'O)
and sorrow everywhere, how can we speak of any constant
being?"

The false belief in a permanent self, which is so wide
spread, has its origin in a wrong conception of the unity of
compound things. A thing (gmi) can be separated from its
qualities (guna) only in thought, but not in reality. Can the
properties of a thing be actually removed and the thing still
left intact ? If heat be removed from fire, would there be
any such thing as fire ? No doubt we can separate heat from
fire in thought and argue about it, but can we actually do
so ? Suppose the walls, roof and foundation stones of a
house were removed, would there be any self or soul of the
house left behind ? Just as a house is the result of the special
combination of all its parts, so the personality is that peculiar
activity which manifests itself as a combination of sensory
and motor organs, perceptions, ideas and'volitions. "Just
as the word chariot," says Buddhagosha in his Visuddhi